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Abstract

The Holy Qurin and the traditions of the Prophgis s 4 a) concerned about Muslim
and Islamic society. In many ways these holy bdoksises on the importance of Islamic
society. Because Allah and his prophet believeshheslims Ummah are the best among all
Adam'’s generation. Consequently, Islamic religiakes them out from the darkness into the
light in order to achieve happiness, felicity insthvorld and the Hereafter. Therefore, the
purpose of this paper is to find out the answersvtwat is the Islamic society in order to save
human beings and strengthen our Islamic societhiaoMuslimUmmah will remain the best
forever.
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1. Introduction

What is the Islamic society? This is critical qimstneed to be answered. Western people are
very keen to know what the Islamic society is. Befawe answer this question, it is important
to know the definition of society in general. Stgies defined as “a system of usages and
procedures, of authority and mutual aid, of mangugings and divisions, of controls of
human behavior and of liberties” (Maciver and Cbsrl1999). Simply, it is defined as “a
group of interacting people in a defined territanyd shared culture” (Renzetti and Curran,
2000). It is the web of social relationships tisagiways changing. Social relationship means
the relationship that is determined by mutual awess. This mutual recognition of
relationship is not enough for the existence of sbeiety (Maciver and Charles, 1999; Al-
Zain, 1998)

Some theorists have limited and based the socfatdbrs as those, which emphasize
economic and political ties; therefore, they haeéinkd society as “a number of population
that shares the same territory and is bound togebyeeconomic and political ties”
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(Brinkerhoff et. al., 1991). This definition hasnited the relationships between people to
economic and political ties, whereas there areratles such as doctrinal and behavioral
unity, faith and so on. These ideas cannot be eghjoti our discussion and explanation of the
concept of the Islamic society for two reasons. fitst is that because the individuals in the
Islamic society are bound by more than the matdigs. Mohammad Muslehuddin, for
example, has defined the Islamic society as “ancason formed according to Divine Law,
for the purpose of harmonious and peaceful coexiste(Mohammed Muslehuddin, 1977).
Other scholars have used the tddmmahrather than the term Islamic society. They quote
this term from the HolWur’an. In it, the term$&Jmmahand village garayah) have been used
to refer to society (Modammad ‘Abd al-3ali987). Allah (s.w.t) said:
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“That is a nation which has passed on. It will havdthe consequence of] what it earned

and you will have what you have earned. And you wilnot be asked about what they
used to do” (2:141).
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“That is because your Lord would not destroy the dies for wrongdoing while their
people were unaware” (6:131).

Ali Shari‘ati (1979), for example, has defined a $¥im society orUmmahas “a number of
people, or individuals, possessing a common faitth goal, who come together in harmony
with the intention of advancing and moving towandit common goal”. Similarly, Al-Farugqi
(1998) has used the tetdmmahto refer to the society in Islam. He defined theamahas “a
universal society whose membership includes theestighossible variety of ethnicities or
communities, but whose commitment to Islam bind=rtho a specific social order”. This
shows that faith and Divine Law bind the indivicgiaMuslims, and these are the cardinal
features of an Islamic society.

The other reason is that in the Islamic sociehge geographical boundaries are not
recognized, as Rosser-Owen has explained. Accotdifgm, “the Islamic society does not
recognize any territory. It can be operated atlttoal community level as in the case of
Jamz‘ah of a mosque or it can be tlwmmahas a whole. To characterize a society as an
Islamic one, he said, it should fully practi&hari‘ah laws” (Dawud Rosser-Owen, 1975).
Indeed, Isma’il al-Farugi has asserted the sama tteteen years later. He said that the
Ummah or Islamic society, is “not determined at all ggographic considerations. Its
territory is not only the whole earth, but all eéation” (Al-Faruqi, 1998).

Hence, based on the above information, we haveechts identify the Islamic society
differently. In my own view, an Islamic society chie simply defined as consisting of a
number of people in every place and at every tinm® \&re united by Islamic belief and
Divine Law, which regulate their relationships atieir activities for the continuity and
improvement of the society. This definition inclgdgon-Muslims with all their rights, duties
and obligations under an Islamic state.

2. Components of Islamic Society

Based on the above definition, we have chosen ébe&ments that constitute the Islamic
society. The following diagram shows the basic @ets of an Islamic society:
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Diagram 1

Elements of Islamic society

Individual activities and Shari‘ahlaw universe
Relatiorzhi

The first element is people or individuals, theg a&ssential for the existence of a society
(Mohammed Muslehuddin, 1977). If there were novitlials, society would not exist. When
we say individuals, we mean all people without rdgato their cultural and physical
differences, status, races, ethnicities, and #eir Though Islam has recognized the existence
of these differences among human beings and has@ated the way they help and support
the unity of religion, it does not imply any valuesthemselves (Al-Farugi, 1998). What
Islam evaluates is only what is within the hear aoul of human beings. In other words,
Islam concerns itself with the piety of human beinghis includes both the pious intention
and pious work.
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“O mankind, indeed we have created you from male ahfemale and made you peoples
and tribes that you may know one another. Indeed hie most noble of you in the sight of
Allah is the most righteous of you. Indeed, Allahs Knowing and Acquainted” (49:13).
Abu Hurairah (R.A) reported that the Prophet said:

Allah looks not to your figures, nor to your wealth, ba He looks to your hearts and
deeds. (Muslim)(Fazlul Karim, 1994).

Fahi Othman, in his interpretation of the above vets®s said that the objective of creating
human beings with different races, sex, physidaguistic and cultural characteristic is “to
develop universal knowledge, recognition and coafem with one another and
complementation not isolation or conflict. So tpabple can benefit from such richness and
variety” (Fathi Osman (1997). These people are ftoenuniverse and they are found at any
time anywhere.
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“Indeed this, your religion, is one religion, and lam your Lord, so worship Me” (21:92).

This shows that the Islamic society is a univesgaliety. It is found at every place, in East
and West, in south and north, and found at all {iAlé=arugi, 1998). It was not only found at
the time of the Prophet (peace be upon him), laat béfore his time, and at the time of other
Messengers from Adam to Jesus (peace be upon tieraral after their time. And it is
certain that it will exist also until the end oktlworld. In other words, the Islamic society has
existed from the first day human beings appeareHaoth and it will last until the end of life
in this world. Alkh said:
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“O mankind, fear your Lord, who created you from one soul and created from it its
mate and dispersed from both of them many men and emen. And fear Allah, through

whom you ask one another, and the wombs. Indeed Al is ever, over you, an
Observer” (4:1).

Though the Islamic society is a universal and pistia society that includes all human
beings, it generally is constituted of those whe laeglievers and “regarded as its constitutive,
necessary members” (Al-Faruqgi, 1998). This doesmedn that it excludes the non-believers,
or non-Muslims. Instead, it acknowledges and grémg rights and orders Muslims not to
exploit them as well as it considers them “poténti@mbers ¢himmg who ought to be
persuaded to join Islam someday” (Al-Faruqgi, 1998), in an Islamic society, people are
united by belief. This means that only believerastibute the largest portions of the Islamic
society. If there are no believers, then presumdigdyquestion of the existence of an Islamic
society does not arise. However, the term “beligvezfers to only those who believe in “that
there is no God but” who is the Absolute, the Landl the Judge of the world. This indicates
that Allah is the Sovereign and human beings are His seraantt His vicegerent&lulafa')

on this earth. This unity of God transforms all kiad into one brotherhood under one
religious and moral law (Al-Farugi, 1998; Mohamnmddslehuddin1977).

The second component is universe. This universdyuding earth, heavens and what are
within them and between them, is gift for all hunieaings. Alih says:
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“Do you not see that Allah has made subject to yowhatever is in the heavens and
whatever is in the earth and amply bestowed upon yoHis favors, [both] apparent and
unapparent? But of the people is he who disputes abt Allah without knowledge or
guidance or an enlightening Book [from Him]” (31:20.

;a-

They have been given to all human beings so tlegt whll develop the universe and benefit
from its natural resources by using its producpeaver given by Alih. More than that, they
were given this universe to fulfill and realize tH&ine will by using their capacity and
limited freedom (Al-Faruqi, 1998; Moaammad ‘Abd Jakar, 1987; Sayyid Quaeb, 1988).
Therefore, they use all the signs of God in thivense to arrive at the truth that is the unity
of God @l-Tawhid, which is the basis for all aspects of human-liéecial, political,
economic, and education. (Sayyid Quaeb, 1988). Téwghidimplies belief in one God that is
Allah. But belief alone is not enough to realize theess of God and His sovereignty; it
must be actualized through action. “There are marges in th&ur’'an, which command
human beings to act and even to compete in thetséar the Divine pleasure by means of
good actions” (Afzalur Rahman, 1980).
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“[He] who created death and life to test you [as owhich of you is best in deed — and He
is the Exalted in Might, the Forgiving” (67:2).
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“And hasten to forgiveness from your Lord and a gaden as wide as the heavens and
earth, prepared for the righteous” (3:133)

This action, in Islam, is of two types. One is kmowas worship Ipada) and the other is
known as dealing, interacting or livin§lg‘amallat) with human beings on the basistbisn-
al-Akhlag.

First, worship. It is that action through which “®lims draw near to their Lord and show
trust in Him by their observance of His divine gil¢Fathi Osman, 1997). Worship of God is
made up of five principles as it is stated in Azalith (Morgan, 1958.).

Islam has been built on five [pillars]: testifyingthat there is no god but Allah and that
Muhammad is the Messenger of Allh , performing the prayers, paying the zakat,
making the pilgrimage to the House okabah, and fasting in Ramadan (Bukhari and
Muslim) ( An-Nawawi, 1982).

The scope of worship is not limited to the perfonce of prayer Salit”, fasting and other
foundations of Islam, but it includes every deedat ik performed within the Islamighari’ah

to seek the pleasure of alli (An-Nawawi, 1982; Afzalur Rahman, 1980; Fathi @am1997;
Al-Faruqi, 1998). Abu Hurairah (RA) narrates tha Prophetafs s 4le & ) said:

Each person’s every joint must perform a charity eery day the sun comes up: to act
justly between two people is a charity; to help a en with his belongings onto it is a
charity; a good word is a charity; every step you dke to prayers is a charity; and
removing a harmful thing from the road is a charity (Bukhari and Muslim) (An-

Nawawi, 1982).

This shows that these worships can be performegeaadiced “at any time and in any form”
(Fathi Osman, 1997). These forms of worship noy atitengthen the relationship between
human beings and God, but they also develop therality and ethical behavior (Fathi
Osman, 1997). Besides, they connect human beirthheir fellow beings.

The other type of action, which is transactionadliohgs, refer to the actions that “Muslims
uphold their interests and repel evils in themseheetween themselves and their neighbors,
and between Muslims and non-Muslims, and the astiehich preserve rights, fulfill the
general good and establish peace and security” ddMgr1958.). In other words, dealings
include those actions, which relate people to omher such as in economic activities.
However, in the HolyQur’an, the term “good deeds” is used to refer to bofiesyof action,
worship and intractional dealings, and it is alwagsnected with the faith odrfan”. This
shows thatman and Amal cannot be separated. There islman if it is not followed by
action or deed (Nabal al-Satat4, 1988; Anwar al-Junda, 1987; Afzalur Rahma®8Q).
All ah says:
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“Except for those who have believed and done righteis deeds and advised each other to
truth and advised each other to patience” (103:3).

The Prophetafs s 4de 4 L) said:

Belief has got seventy and odd branches of whichahbest is the saying- There is no
deity but Allah, and of which the most insignificant is the remoal of injurious things
from pathway, and shame is a branches of faitfFazlul Karim, 1994).

If we take Zakat as example, we find that it is a@fig¢he foundations of Islam. All these
actions with the relationships they create areletgd and controlled by certain moral rules
and laws that are known in Islam @lara‘ah The objective of these laws is to spread justice
all over the world while the moral rules aim “tgeito an appropriate standard and attain the
level of the more advanced social classes” (Mor@a63.).

These are the main components of the Islamic goétatther we can analyze to see the basic
characteristics of an Islamic society.

The first and the foremost feature is that it islslamic andTawhidic society. This feature
makes it different from other societies, such gsitalistic and socialistic. It is Islamic and
Tawhidic in the sense that its existence is based on thenission to one God and
conformation to HisShari‘ah laws as guidance for the continuation of this etyci“It is the
Tawhid and itsShari‘ah that form this society, but not the society thatde theShari‘ah’
(Sayyid Queeb, 1988).

Second feature is that it is a universal society subscribes to universal norms and values. It
is for all human beings without exception. It i far particular groups. It consists of people
with different ethnicity, color, language, cultumad, different religious groups. This feature
constitutes the unity ommahin diversity. This denotes the equality of all pkoin the
sight of God. All of them, as vicegerents of Godyé the same right to enjoy the entire God
given resources and gifts in this world (Ali Shati, 1979).

Another characteristic is that the Islamic socistjumanistic in nature. It is so in the sense
that it realizes the worth and total dignity of rambeings. “They are regarded as the crown
of creations.” (Al-Farugi, 1998). It professes autnowledges the capacity of human beings,
their needs and instincts. Under the influencehi society, human beings rest, spend their
wealth, and practice their religion, because ithis responsibility of the Islamic society to
protect them and their freedom and insure thetsigAli Shari‘ati, 1979).

Another remarkable feature of Islamic society iatth is a dynamic society. The Islamic
society, like other societies, is subject to chariget its change is different from other
societies in the sense that it changes accordimgh&t Islam proposes and opposes. However,
Islam proposes not only to change the individual society spiritually and morally, but also
materially, physically, psychologically, and inggtually. Its main aim from social change is
to save human beings and take them out from thendas into the light in order to achieve
happiness, felicity in this world and the Hereafter

3. Conclusions

Allah (s.w.t) created man in different places, wilifferent color and different culture. The
only thing that can unite this verity of men isithreligious and believes. Islam is the religion
of Allah that bonds together its community. The Mussociety as highlighted in the above
discussion, consist of a number of people in epdage and at every time who are united by
Islamic belief and Divine Law, which regulate thedtationships and their activities for the
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continuity and improvement of the society. Musliotewned with beautiful characteristics
that take them out from the darkness into the lightrder to achieve happiness, felicity in
this world and the Hereafter.
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